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ABSTRACT

The defining events of September 11, 2001, began a global political era in which Western
culture is increasingly pitted against Muslim society, as if there were a fundamental
struggle between the two. In fact, Samuel Huntington’s Clash of Civilizations hypothesis
has morphed into a self-fulfilling prophecy as the international media has capitalized on
its divisive rhetoric for profit, and extremist groups have operationalized its message. By
highlighting historical and political grievances, fringe groups such as al-Qaeda (whose
tactics are expressly forbidden by Islamic faith) are able to boil all aspects of an
aggrieved individual’s identity down to salient religious aspects, and then redefine
historical terms like “jihad” and reinterpret religious themes to compel actors. From a
Western perspective, extremist actions combine with media coverage to promote a
cognitive bias, cementing a conceptual link between Islam and terrorism. This thesis
advances the claim that counterterrorism is an issue of grievance and extremism, and that
religion has little to do with the issue. By examining relevant teachings from Islam and
other faiths, this paper will aim to dispel common divisive myths and misperceptions
surrounding Islam. Ultimately, counterterrorism efforts cannot succeed unless campaigns

are undertaken to correct misinformation and widespread biases.
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l. INTRODUCTION

Some of the best weapons do not shoot.

U.S. Army
Counterinsurgency Field Manual FM 3-24
December 2006

Since the creation of the universe, and particularly this world, everyone lives in
what is called “the Earth,” timeline references are in use to define events, which gain
importance and prioritization in relation to each other. In this very context, the event of
the birth of “Jesus Christ” as Christians call him and “Prophet Isa” according to Muslims,
gained the utmost importance as far as defining an era is concerned. As of today, the
complete timeline of the world’s historical and current events in most countries are
recognized and given a relative age in the form of B.C. (Before Christ) or A.D. (Anno
Domini)l in relation to the conception or birth of Jesus Christ. Today, most of the studies
relating to the topics of “terrorism” or “counter-terrorism” start with the statement of
either something happened before or after 9/11 (i.e., the terrorist attacks on the World
Trade Center and the Pentagon). As a result, the event of 9/11 now has also taken a place
of being an epoch in the annals of history just like B.C. or A.D. to mark chronology and
periodization. As far as this paper is concerned, the author equates another important
event from history, namely the “revelation of the Qur’an,” which has in fact changed the
political, sociological, economic, geographical, cultural and religious environment of
humankind. The Qur’an, which was revealed by Allah (God) to Prophet Muhammad
from 610-632 A.D., became the basis for the completion of the religion “Islam,”” whose
followers are called “Muslim” for fourteen centuries. Therefore, events before 610 A.D.
and after 632 A.D. have significance in history, as this era has a huge impact on all facets

of human lives in the present day.

1 paul Brians, Common Errors in English Usage 2" Edition (Oregon: William, James & Co., 2009), 1.
1



Since 9/11, the media has increased the manifold belief and emphasis in every
Western2 forum that a relation does exist between Islam and today’s terrorism, thus
exacerbating the negative image of Islam globally. According to Mustafa Ceric, the
Grand Mufti of Bosnia:

The current perception in the West that not all Muslims are terrorists but
all terrorists are Muslims is not only morally and politically corrupt, but
also factually unsustainable. As the violent small minority of any faith
does not represent the peaceful great majority of that faith, therefore Islam
is not to be labeled as a “terrorist religion.”3

However, blaming the media for its arrogance and the Western world for its
ignorance is not the answer; it is much more likely that Muslims themselves are
responsible for generating misperceptions about Islam in the West. In this thesis, the
author argues that in the first place Muslims in the “Muslim world”4 do not practice the
true teachings of Islam, which eventually opens the doors for criticism for the West or
nonMuslims. As Bernard Lewis comments, “the question is not what has Islam done to
the Muslims? But what have the Muslims done to Islam?”> Therefore, it is the
responsibility of Muslims to disseminate the true essence of Islamic teachings so that

Muslims and nonMuslims are able to combat the misuse of the Qur’an and “Hadith™

2 The term “West” in this thesis refers mainly to Europe and lands of significant European settlement,
primarily North America, but also Australia and New Zealand. The definition is geographical-historical
rather than cultural. Today, Christianity, Judaism, liberal democracy, free markets, individualism and
consumer culture, while part of a European legacy, is increasingly transnational and global phenomena. To
identify them exclusively with the West, as Samuel Huntington and others do, is no longer valid. A
geographical-historical definition of the West makes sense for another reason: throughout much of the
Muslim world, the West is still viewed through the lens of the colonial and post-colonial European and
American global preeminence.

3 Philip Seib, “The News Media and the ‘Clash of Civilizations,”” Parameters, vol. 34, (Winter 2004—
05): 82.

4 The term “Muslim world” in this thesis is used to refer to about more than fifty Muslim majority
states, which house well over one billion Muslims (and, obviously, other non-Muslim citizens), as well as
other states with significant Muslim communities, which house a quarter of a billion Muslims, together
making up the world’s 1.4 billion Muslims. No assessment or assumption is made about the actual level of
religiosity and faith of these 1.4 billion individuals or that they primarily identify as Muslims. Conversely,
the term simply conveys the diversity and varied color and thought that exists within any conceptual
“world,” in this case one with a common defining theme of Islam, itself, with all its diversity as a religion.

5 Bernard Lewis, What Went Wrong?: The Clash Between Islam and Modernity in the Middle East
(New York, Oxford University Press, 2002), 156.



(prophetic traditions).6 Extremists today are successful in hiding themselves behind the
shield of Islam and declare their opponents as “kafirun,” or infidels, and thus smooth the
way for slaughtering nonfundamentalist Muslims and nonMuslims alike. Their theology
rests upon a simplistic, literal, and highly selective reading of the Qur’an and Hadith,
through which they seek to entrap the worldwide Muslim community in the confines of

their narrow ideological grasp.’

The question this thesis addresses is, how can the ideology, religion, and culture
of Islam be better understood by both Muslims and the Western world and applied to
counter today’s rising terrorism? This question arises in the wake of a continued global
effort trying to eradicate all the terrorists and their roots, which is an impossible task.
Therefore, it is prudent that the grievances of Muslims be given due importance,
understood, and compared with the true teachings of Islam. Nine years after September
11, 2001, the “Western world and especially Europe is still at the stage of treating the
symptoms of a mortal illness, and not the disease itself.”8 Many leaders of the Islamic
world perceive the United States as a threat, due to its policies of globalization and
hegemonic culture.® On the other hand, according to Nasir Khan, “the Western world
portrays Islam as her main enemy and the Muslim world as a hotbed of terrorism that
threatens Western civilization and its democratic values.”19 One perception about Islam
is that it is against free will and disregards democracy, liberty and justice for all men.11
Meanwhile, the Muslim world sees the United States promoting imperialism and
hypocrisy by its aggressive use of force in toppling unfriendly regimes. The invasions of

Irag and Afghanistan and the unequivocal support of Israel (often at the expense of the

6 Juhaya S. Praja, “Islam, Globalization and Counter Terrorism,” United Nations Asia and Far East
Institute for the Prevention of Crime and the Treatment of Offenders, February 2006, 8.

7 Abdurrahman Wahid, “Right Islam vs. Wrong Islam,” Current Trends in Islamist Ideology, vol. 3
(2006), 3.

8 Claude Moniquet, “Islamism, Jihadism: Treating the Disease, Not Just the Symptoms,” European
Strategic Intelligence and Security Center, (September 2006), 7.

9 Bruce Vaughn, “Islam in South and Southeast Asia,” CRS Report for Congress (February 2005), 3.

10 pr Nasir Khan, “Islam in Western Mirror,” Counter Currents, May 19, 2007,
http://www.countercurrents.org/khan190507.htm (accessed April 28, 2010).

11 Amil Imani, “Liberal Pacifism Vs Islamic Extremism,” International Analyst Network, March 3,
2010, at http://www.analyst-network.com/article.php?art_id=3378 (accessed May 12, 2010).
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Palestinian people) have generated anti-American sentiments on a global level. The
outcome of this “war of ideas” and perceptions about each other is proving to be
unhealthy in terms of lost human lives, mourning families on both sides and adamancy of
policymakers to squander taxpayers’ money. Billions of dollars spent in Irag and
Afghanistan on the deployment of troops and their equipment to conduct military
operations and rebuild infrastructure has achieved limited results only.12 The use of force
has not worked.

This thesis first examines Islam and terrorism as separate entities, before turning
to critical analysis of the relationship between the two. Then it will advance the claim
that in order to be able to attain or even define victory in the current war of ideas and
clash of narratives, the United States must engage in an explicit public diplomacy
campaign in order to promote better understanding of Islam.13 By promoting and
supporting moderate narratives, the United States can interrupt the vicious cycle of
extremism, which is dependent on Western ignorance and fear, and on a “clash of
civilizations” narrative that is largely imagined but has not been seriously countered.
Ultimately, the thesis will advocate several nonviolent approaches to counterterrorism,
which will further the goal of uniting the Muslim world and increasing understanding

between differing perspectives.

12 Amy Belasco, “The Cost of Iraq, Afghanistan, and Other Global War on Terror Operations Since
9/11,” CRS Report for Congress (September 28, 2009), 2.

13 Marina Ottaway, “Thinking Big: Democratizing the Middle East,” Carnegie Endowment for
International Peace, January 5, 2003,
http://www.carnegieendowment.org/publications/index.cfm?fa=view&id=1151 (accessed May 8, 2010).
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II.  UNDERSTANDING THE RELIGION OF ISLAM

Religion is to do right. It is to love, it is to serve, it is to think, and it is to
be humble.

Ralph Waldo Emerson (1803-1882)
A. ISLAM-A RELIGION FOR ALL HUMANKIND

“Islam” is derived from the Arabic root ““salama,” which means peace, purity,
submission and obedience.14 Islam expresses strict monotheism i.e., to believe in one
Almighty Allah and that He is the Creator of all humankind. The followers of the
religion of Islam believe that Allah has sent prophets to all of humanity at different times
and in different places in order to communicate His message.l> Examining the literature
in the historical context, one finds out that Allah sent approximately 124,000 prophets in
all to this world for humankind.16 As the Qur’an says, “To every people (was sent) a

messenger.”17

These prophets have always been human beings like every other person on earth.
They taught humankind about faith in One Almighty Allah and the path of righteousness.
The followers of Islam are called Muslims. They believe that as Allah is One and always
has been, therefore, His message to humankind through prophets and messengers have
always been the same.l®8 Muslims argue that in essence, all prophets since time
immemorial taught the message of Islam: find peace in life through submission to Allah
and follow His guidance. Islam was the religion of Prophet Adam (the first man and the
first Prophet of Allah), Prophet Noah, Prophet Abraham, Prophet Moses and Prophet

14 seth Nii and Ibipo Johnston-Anumonwo, Diversity, Multiculturalism, and Social Justice (New
York: State University of New York at Binghamton, 2002), 388.

15 Amanullah De Sondy and Brady Robertson, Religious, Moral and Philosophical Studies of World
Religions—Islam (Scotland: Learning Teaching Scotland, 2005), 29.

16 M. R. Bawa Muhaiyaddeen, God, His Prophets and His Children (Philadelphia: The Fellowship
Press, 1998), 171.

17 Al-Qur’an, Chapter 10, Verse 47, for further detail see Chapter 35, Verse 24.

18 Rosemary Skinner Keller and Rosemary Radford Ruether, Encyclopedia of Women and Religion in
North America (Bloomington: Indiana University Press, 2006), 609.
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Jesus;19 in fact, it was the religion of every Prophet of Allah, because all prophets
preached the religion of peace, purity and submission and obedience to Allah alone. As
the Qur’an says, “Abraham was neither a Jew nor a Christian but he was (an) upright
(man), a Muslim, and he was not one of the polytheists.”20

ADAM
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. st }—y e} T e [ e T e
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[Lamk 1_"”‘“_|<Noah
- I
I-—| Ry ] Falith =i abr Shalth e R ]
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Shalkh Abi Auf Masih
*Abrahamb RN ok ] A [ e L]
| Hhuhd |
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(Madw | Jacob> Yaab !
Lo 1 [badish |
[ [ [ =
= 1
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*Joseph i [Foron |
i .
!
Matta i
~Jonah
Quraish (]
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Figure 1. Family Tree of Prophets?!

19 |slam for Mankind, “Islam is the Religoin of Mankind. Why?”
http://www.islamformankind.com/index.htm (accessed on October 16, 2010).

20 Al-Qur’an, Chapter 3, Verse 67, for further detail see Verse 85.

21 http://images.muxlim.com/hsindi/prophet-lineage-adam-to-muhammad/ (accessed on October 17,
2010).
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Therefore, it is further argued that Islam becomes the religion of every human
child that is born.22 Islam was the religion also practiced by the Prophet Muhammad
fourteen centuries ago in the Arabian Peninsula called Saudi Arabia today. Islam is
sometimes also called “Muhammdanism” in the Western literature, because some people
believe Prophet Muhammad to be its originator.23 However, Prophet Muhammad is the
latest promoter of that divine system, made perfect through his preaching. The name
Islam was not invented; in fact, it is mentioned in the Qur’an that Allah Himself, chose
the name of religion, “This day have | (Allah) perfected for you your religion and

completed My favor on you and chosen for you Islam as a religion...”24

The religion of Islam signifies “making of peace” and according to the Qur’an, a
true Muslim is one who has made peace with Allah and fellow human beings. Here
peace with Allah entails submissions to His wills, i.e., purity and goodness, and peace
with human beings entails doing good deeds with fellow human beings. As the Qur’an
says, “....whoever submits himself/herself entirely to Allah and he is the doer of good (to
others) he has his reward from his Lord....”25 The importance of peace and security to all
humankind is described in clear words in the Qur’an. Islam represents that in paradise
there shall be only one word, which will spread all over, i.e., “peace,” and the Qur’an
says, “They shall not hear therein vain or sinful discourse, except the word peace,

peace.”26

After examining these verses from the Qur’an, the following logical question
arises: how can Muslims (the followers of Islam—religion of peace) misinterpret the
Qur’anic verses to portray Islam as a violent religion, which teaches violence in the form

of Jihad? The issue of Jihad is discussed separately in further sections of this chapter.

22 jaferhusein. I. Laliwala, Islamic Philosophy of religion: Synthesis of Science Religion and
Philosophy (New Delhi: Sarup & Sons, 2005), 89.

23 Radhey Sham Chaurasia, History of Middle East (New Delhi: Atlantic Publishers and Distributors,
2005), 134.

24 Al-Qur’an, Chapter 5, Verse 3, for further details see Chapter 3, Verse 19.
25 Al-Qur’an, Chapter 2, Verse 112, for further details see Chapter 10, Verse 10.
26 Al-Qur’an, Chapter 56, Verses 25-26, for further details see Chapter 10, Verse 25.
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B. HOW, WHEN AND WHERE IT ALL STARTED

Almighty Allah started the revelation of the Qur’an—the divine book of Islam—
on Prophet Muhammad in 610 A.D. Before the revelation of the Qur’an and preaching of
Prophet Muhammad, the Arabs were living in an era called “Jahiliyya” meaning “age of
ignorance.” According to Professor John L. Esposito:

Arabian religion and society reflected the tribal realities of the Peninsula.
Arabia’s one million square miles (nearly one-third the size of the United
States and Europe) was dominated by desert and steppe areas. Bedouin
tribes pursuing a pastoral and nomadic lifestyle traveled from one area to
another, seeking water and pasture for their flocks of sheep and camels.
The landscape was dotted with oasis towns and cities. Among the more
prominent were Mecca, a center of trade and commerce, and Yathrib
(Medina), an important agricultural settlement. Intertribal warfare was a
long-established activity governed by clear guidelines and rules. The
religion of Arabia reflected its tribal nature and social structure. Gods and
goddesses served as protectors of individual tribes, and their spirits were
associated with sacred objects—trees, stones, springs, and wells. Mecca
possessed a central shrine of the gods, the Kaa’ba, a cube-shaped building
that housed the 360 idols of tribal patron deities, and was the site of a great
annual pilgrimage and fair. While these deities were primary religious
actors and objects of worship, beyond this tribal polytheism was a shared
belief in Allah (“the god”). Allah the supreme high god, was the creator
and sustainer of life but remote from everyday concerns and thus not the
object of cult or rituals.2?

Just like every people (nation) were sent a prophet from Allah for the guidance of
the right path, Saudi Arabia too was sent a prophet, Muhammad ibn Abdullah who was
born in 570 A.D. in the tribe of Qureish. According to history, his father was a trader
who died before Prophet Muhammad was born and his mother, Amina, died when he was
only six years old. As a young man, he was employed in Mecca’s thriving caravan
trade.28 As he was well known for his trustworthiness among other traders, he was given
the nickname al-Amin, the trusted one. Due to his character abilities, he became business
manager for the caravans of a wealthy widow, Khadija, whom he married at the age of

twenty-five while she was forty years old. He was a rightly guided man who used to

27 John L. Esposito, Islam: The Straight Path (New York: Oxford University Press, 1991), 4-5.
28 1bid., 7-8.



contemplate his life and ills of society at Mount Hira, located a few miles north of
Mecca.2® It was this place where Prophet Muhammad at the age of forty received the
first divine revelations through Archangel Gabriel in the ninth lunar month, Ramadan, of
610 A.D.30

These revelations continued until his death in 632 A.D., and were recorded during
and after his lifetime, officially collected in the form of the Qur’an (from Arabic verb
““gara’a,” meaning to recite, read, or transmit).31 Islam as a religion was already present,
but Islam as a community or polity began in the latter phase of the Qur’anic revelations;
thus became the divine book (the infallible word of Allah) of Islam and is considered the
law book to practice religion in a true sense. The prophetic mission for Prophet
Muhammad was not just his hobby or profession, but his entire life,32 as described in the
Qur’an. “Say, [O, Muhammad!] Surely my prayer and my sacrifice and my life and my
death are (all) for Allah, the Lord of the worlds.”33

Prophet Muhammad’s early preaching was private, as he only preached to his
family, clan and close friends. His followers ranged from deprived classes to well-to-do
merchants. Approximately two years later, when Prophet Muhammad’s mission was
launched publicly, there was active opposition to the religion because the Arabs regarded
it as a threat to their two fundamental vested interests: idol worship and socioeconomic
privilege.34 This opposition rose in the form of persecution to Prophet Muhammad’s
followers so much that they had to migrate from Mecca to Medina in the year 622 A.D.
This historic emigration, known as the hijra, marked the beginning of the Islamic

calendar and the founding of the Islamic community.3> Within one year of hijra, the

29 Esposito, Islam: The Straight Path, 7-8.

30 vartan Gregorian, Islam: A mosaic, Not a Monolith (Washington D.C.: Brookings Institution Press,
2003), 5-6.

31 Ipid.

32 Fazlur Rehman, “The Message and the Messenger,” in Islam: The Religious and Political Life of a
World Community, ed. Marjorie Kelly (New York: Praeger Publishers, 1984), 32.

33 Al-Qur’an, Chapter 6, Verses 162.
34 Rehman, “The Message and the Messenger,” 34.
35 |bid., 36.



Ka’ba at Mecca was declared by the Qur’an to be the object of Islamic pilgrimage, and
about six months later, it was declared as the direction for prayer, replacing Jerusalem.36
Even after the migration, Meccans treated Prophet Muhammad and his followers as
fugitive and traitors and resultantly managed to wage a number of battles (Badr, Uhud,
Trench) in a quest to destroy him. Within eight years of hijra, Islam had enough
followers to take over Mecca without bloodshed, followed by the embracing of Islam by
Meccans and delegations from all over Arabia. Prophet Muhammad remained the leader
of the political community for the next twelve years, where political aspects of Islamic

belief were extensively elaborated.37

The Muslim community has a collective responsibility towards public life and the
Qur’an provides regulations in that context. Another important aspect of the Muslim
community is the “sunna” of the Prophet Muhammad. The word “‘sunna” means
customary practice established by the example of Prophet Muhammad and his closest
companions. The recorded collection of “sunna” for the aim of knowledge to the later
generations is known as ““Hadith,”” which means “tradition.” Hadith is explained as the
sayings or actions of Prophet Muhammad, including what he said and did and what was
done in his presence and not forbidden by him. Hadith actually gives the Islamic
community a means of extending the teachings of Islam.38 In the light of the Qur’an and
Sunna, there are few imperatives on a Muslim in the form of the “Pillars of Islam,”

which are briefly explained in the next section.

36 Rehman, “The Message and the Messenger,” 37-38.

37 Roy Mottahedeh, “The Foundation of State and Society,” in Islam: The Religious and Political Life
of a World Community, ed. Marjorie Kelly (New York: Praeger Publishers, 1984), 56.

38 |bid., 58.
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C. PILLARS OF ISLAM

Islam is based on five pillars: 1) to testify that none has the right to be
worshipped but Allah and Muhammad is Allah's Apostle; 2) to offer the
(compulsory congregational) prayers dutifully and perfectly; 3) to pay
Zakat (i.e., obligatory charity); 4) to perform Hajj (i.e., Pilgrimage to
Mecca); and 5) to observe fast during the month of Ramadan.

Sahih Bukhari, Vol. 1, Book 2, No. 7

There are ““five pillars” of Islam and they are considered the foundation of
Muslim life both as a person and as a community. These pillars are five basic concepts
for accepting and practicing the religion for Muslims. Central to faith and practice, these
five pillars are outlined in the Hadith recorded in “Sahih Muslim™ (one of the books of
Hadith collections) and further described by Karen Armstrong:

All the Muslims who follow Islamic discipline observes the five “pillars’

(rukn) or essential practices of Islam. They all agree fully with the

‘shahadah’ the brief Muslim confession of faith: “There is no God but

Allah, and Muhammad is his prophet.” They perform the ‘salat’ prayer

five times daily, pay the ‘zakat’ alms, ‘sawm’ fast during the month of

Ramadan, and, if circumstances permit, perform *hajj’ pilgrimage to

Mecca at least once in their lifetime. Anybody who remains faithful to

these pillars is a true Muslim.39

The declaration of faith “shahadah” that marks entrance into the Muslim
community of believers “ummah” is intended to be expressed through adherence to the
other four pillars.40 Although all of the pillars are required of an individual Muslim, they
also have a collective dimension, thus demonstrating Islam’s emphasis on individual
responsibility and accountability on the one hand, and community building and solidarity
on the other.4l Now, a brief description about these five pillars of Islam for better

understanding is presented.

39 Karen Armstrong, Islam: A Short History (New York: Random House of Canada Limited, 2000),
67.

40 Natana Delong-Bas, The Five Pillars of Islam: Oxford Bibliographies Online Research Guide,
http://books.qgoogle.com/books?hl=en&Ir=&id=Ixnvehj44CQC&oi=fnd&pg=PA2&dq=There+are+%E2%8
0%98five+pillars%E2%80%99+0f+1slam+and+they+are+considered+the+foundation+of+Muslim+life+as
+a+person+and+as+a+community+both&ots= X ALNwD2KOE&sig=W8x0YyOQM84FOolkGgzT8cgxW

o#v=onepage&q&f=false (accessed on October 19, 2010).

41 |bid.

11



1. Shahadah (Faith)

The first pillar is *“shahadah,” the profession of faith by which a Muslim
acknowledges his allegiance to Allah and Prophet Muhammad. “I testify that there is no
God but Allah, and | testify that Prophet Muhammad is the messenger of Allah.”42
Utterance of the “shahadah” before witnesses is sufficient for full conversion to Islam

but it should be a genuine belief from one’s heart.

2. Salat (Prayer)

The second pillar is ““salat” or prayer; a basic duty performed both individually
and publicly. It is a means of reinforcing group consciousness and expressing social
solidarity.43 In prayer, every muscle and bone of the body joins the soul and mind in the
worship and glory of Allah.44 It is performed five times a day, and is a direct link
between the worshipper and Allah.4> There is no hierarchical authority in Islam and there

are no priests.

3. Zakat (Alms)

The social obligations of Islam are made most explicit in *““zakat™ or the alms tax,
which is the third of the five pillars.46 It originally means “self-purification” and

“growth” is not just a charitable act but is considered a “loan to Allah.”47 Also purified

42 Malise Ruthven, Islam in the World (New York: Oxford University Press, 2006), 60.
43 Ruthven, Islam in the World, 60.

44 Muslimah’s Homepage on Islam, “5 Pillars of Islam and Application of Faith,” at
http://www.themodernreligion.com/basic/islam_pillars.htm (accessed on October 19, 2010).

45 1slam 101, “Five Pillars of Islam.” at http://www.islam101.com/dawah/pillars.html (accessed on
October 19, 2010).

46 Ruthven, Islam in the World, 61.

47 Annemarie Schimmel, Islam: An Introduction (New York: State University of New York Press,
1992), 35.
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are the possessions of an individual, by setting aside a proportion (2.5% per year of
earnings and savings) for those in need and for society to rectify social inequality, distrust

and corruption.48

4, Sawm (Fasting)

The fourth pillar of Islam is ““sawm,” the annual fast of Ramadan that occurs in
the ninth month in the lunar calendar, during which all food, drink and sexual activity are
forbidden between dawn and dusk.49 Fasting during this time is obligatory for every
Muslim adult if he is mentally and physically fit and not on a journey.®® Women are
allowed to skip a fasting day due to menstruation, and while nursing a baby. It is mainly

a method of self-purification and self-restraint and is beneficial to health.51

5. Hajj (Pilgrimage)

Finally, the fifth pillar of Islam is the pilgrimage to Mecca or ““Hajj,” which is to
be performed once in a lifetime of those who can afford it. The rite of the Hajj are of
Abrahamic origin and includes going around the Ka’ba seven times, and going seven
times between the hills of “Safa” and “Marwa” as did Hagar (Prophet Abraham’s wife)
during her search for water.52 It is performed once a year on the tenth day of “Zul-

Hajjah,”” which is the tenth month of the lunar calendar.>3

48 saba Rasheed Ali, William Ming Liu and Majeda Humedian, “Islam 101: Understanding the
Religion and Therapy Implications,” Professional Psychology: Research and Practice, Vol. 35, No. 6,
2004, 635-642.

49 Ali, Liu and Humedian, “Islam 101 Understanding the Religion and Therapy Implications,” 635-
642.

50 Muslimah’s Homepage on Islam, “5 Pillars of Islam and Application of Faith,” at
http://www.themodernreligion.com/basic/islam_pillars.htm (accessed on October 19, 2010).

51 jslam 101, “Five Pillars of Islam.” at http://www.islam101.com/dawah/pillars.html (accessed on
October 19, 2010).

52 1pid.
53 Ali, “Islam 101: Understanding the Religion and Therapy Implications,” 635-642.
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D. TEACHINGS OF ISLAM

The messenger believes in what has been revealed to him from his Lord,
and (so do) the believers; they all believe in Allah and His angels and His
books and His messengers; We make no difference between any of His
messengers; and they say: We hear and obey, our Lord! Thy forgiveness
(do we crave), and to Thee is the eventual course.

The Qur'an, 2:285

Islam sets up certain principles according to the Qur’an and Hadith that constitute,
when followed, solid ground for the achievement of peace among various peoples of the

world. These principles include the following.54

1. Equality of Mankind Before Allah

All human beings are equal in the sight of Allah. Piety is the criteria on which
Allah judges one. This equality is an important basis for mutual respect and
understanding and consequently peace among individuals and communities. The Qur’an
says, “...Verily, the most honorable of you with Allah is that (believer) who has At-
Taqwa (the Piety)...”%5

2. Justice In all Circumstances

Meaningful peace cannot be achieved without justice. Injustice leads to
wickedness and anarchy, as can be seen today. The Islamic sense of justice demands that
people should love for others what they love for themselves and treat others as they
would like to be treated. The Qur’an says, “...stand out firmly for God, as witness to fair
dealing, and let not the hatred of others make you swerve to wrong and depart from

justice. Be just: that is next to piety.”6

54 Rachida El Diwani, “Some Western Misconceptions about Islam,” (Fulbright Scholar, Chatham
College, Pittsburgh, Pennsylvania, USA, January 2003).

55 Al-Quran, Chapter 49, Verse 13.
56 Al-Quran, Chapter 5, Verse 8.
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3. Defense Readiness

Those who are inclined to peace become an object of attack by the wicked ones if
they fail to plan for their self-defense. Islam has taken this into consideration and urged
Muslims to equip themselves and to improve their capabilities in defense of peace and
justice and to eradicate oppression and injustice. However, Islam has balanced this by
prohibiting aggression, hostility and reckless destruction of lives and properties. The
Qur’an says, “And prepare against them what force you can and horses tied at the
frontier, to frighten thereby the enemy of Allah and your enemy and others besides them,

whom you do not know (but) Allah knows...”57

4, Peaceful Disposition to Others

Muslims are commended to stretch the hand of friendship to others among
humankind and are forbidden to open hostilities or start aggression. The way for peace
should be kept open and whenever the enemy inclines toward peace, the opportunity must
be seized. The Qur’an says, “And if they incline to peace, then incline to it and trust in

Allah; surely He is the Hearing, the Knowing.”58

5. Cooperation With Others for the Good of Mankind

Islam recognizes the need of cooperation among nations and cultures for the good
of all. One of the Hadith of Prophet Muhammad explains, “Whenever a person is
murdered unjustly, there is a share from the burden of the crime on the first son of Adam

for he was the first to start the tradition of murdering.”>°

These are some of the Islamic principles for the achievement of world peace.
Unfortunately, the Islamic world today is full of tension, because of the lack of almost all
the above points that are sometimes due to Muslims and sometimes due to others.0

Nevertheless, the fact is that Muslim people are not really living according to Islamic

57 Al-Quran, Chapter 8, Verse 60.

58 Al-Quran, Chapter 8, Verse 61.

59 sahih Al-Bukhari, Vol. 4, Book 55, Hadith 552.

60 Djwani, “Some Western Misconceptions about Islam,” January 2003.
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principles.61 The wars amongst Muslim-populated countries ruled by Muslim rulers have
been a source of invitation to other countries and nations to wage war against Muslims.
One of the reasons being that their unity became doubtful over decades after the death of
Prophet Muhammad when Muslims started getting divided into what is called today the
different sects of Islam; Sunni (Hanbali, Maliki, Shaafi, Hanafi) and Shia (Twelvers,
Ismaili, Zaidi). The Muslim world is not homogenous and unified, which goes against
the teachings of Islam. The division of religion into different sects is prohibited as the
Qur’an says, “Surely they who divided their religion into parts and became sects, you
have no concern with them; their affair is only with Allah, then He will inform them of
what they did.”62

From “First Fitna” (the first Islamic Civil War that brought about the split
between Shiites and Sunnis viewed as ultimate religious horror)83 and “Second Fitna”
(the second Islamic Civil War that permanently separated the Shiites and the Sunnis)64 to
the modern day Iran-lraq War and Iraq’s occupation of Kuwait, Islamic history is full of
examples where Muslims have been aggressed, killed and assassinated by other Muslims
on political matters. Per David Whittaker in his book published in 2002, “Muslims are
fighting Muslims in two out of three of the world’s present thirty-two conflicts.”65
Whereas, the stance of Islamic teachings on this matter is clear from the Hadith of
Prophet Muhammad when some people asked him, “Whose Islam is the best? He replied,

one who avoids harming the Muslims with his tongue and hands.”’66

It is a fact that in the Islamic world the majority of the population is Muslim;

however, very few have governments that exist and rule according to the true Islamic

61 Djwani, “Some Western Misconceptions about Islam,” January 2003.
62 Al-Quran, Chapter 6, Verse 159.

63 Avishai Margalit, On Compromise and Rotten Compromises (New Jersey: Princeton University
Press, 2010), 166.

64 John L. Esposito, ed., The Oxford History of Islam (New York: Oxford University Press, 1999), 17.

65 David J. Whittaker, Terrorism: Understanding the Global Threat (London, Pearson Education
Limited, 2002), 95.

66 sahih Al-Bukhari, Vol. 1, Book 2, Hadith 10.
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principles and allow an authentic Islamic life.67 The Islamist movements call for an
Islamic way of life. Governments with secular tendencies, which often are backed by the
West which fears Islam, repress them. Some of the repressed Islamists resort to
“terrorism,” to express themselves.68 This has always been the case in Islam and with

Muslims historically criticizing Islam.

E. MISCONCEPTIONS ABOUT ISLAM
Muslims do not “hate our freedom,” but rather, they hate our policies.5°

Is Islam a threat to the West?70 Many in the West believe so0.71 At the same time,
many in the Muslim world distrust the West.”2 The author argues it is not only the West
that thinks of Islam as a threat to their community. Current violence in the name of Islam
is an equal threat to Muslim countries like Pakistan, where terrorism acts are a daily
occurrence. In the West, as well as in most Muslim countries, it is a common notion to
label those who adhere to the tenets of Islam as part of a radical fringe, while those who
have become more assimilated are given approval.”3 As a result, even today’s Muslims
remain in a constant state of confusion as to what is right and what is wrong.”* This
image has been developed due to nothing other than stereotyping and problems of
perception between both spheres. Here, the mass media portray many erroneous or one-

sided images that misrepresent the West in the Islamic world and the Islamic world in the

67 Diwani, “Some Western Misconceptions about Islam,” January 2003.
68 1bid.

69 Report of the Defense Science Board Task Force on Strategic Communication, September 2004
(Office of the Under Secretary of Defense For Acquisition, Technology, and Logistics, Washington, D.C.),
http://www.acg.osd.mil/dsb/reports/ADA428770.pdf, (accessed on November 8, 2010), 40.

70 Jonn L. Esposito, The Islamic Threat: Myth or Reality? 3rd ed. (New York and London: Oxford
University Press, 1999).

71 Robert Spencer, ed., The Myth of Islamic Tolerance: How Islamic Law Treats Non-Muslims (New
York: Prometheus Books, 2005).

72 Craig Charney and Nicole Yakatan, A New Beginning: Strategies for a Fruitful Dialogue with the
Muslim World (New York: Council on Foreign Relations, 2005).

73 Ahmad Yousif, review of Islamic Values in the United States: A Comparative Study, by Yvonne
Yazbek Haddad and Adair T. Lummis, American Journal of Islamic Social Sciences 10:2, 260.

74 Ipid.
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West.”™ Islam and Muslims are depicted as peaceful if the following words are used:
ally, understanding, friend, legitimate, peace, sympathy and moral. Islam and Muslims
are depicted as violent if they threaten war or if the following words are used: terrorist,

extremist, enemy, guerilla, immoral, oppress, and violence.”6

These are the actions of others, which go against Islam or the West, but there are
certain actions of Muslims themselves that go against Islam or downgrade the image of
Islam globally. The most important amongst them is the lack of knowledge about
religion in terms of understanding the Qur’an and Hadith correctly. In addition to this,
other misperceptions present on both sides create difficulties between the Muslim world
and the West. On the Muslims side, they contend that the Western countries are
comprised of mostly hard-line Christians and that they practice no other religion than
Christianity. In addition, Western policies are perceived as seeking to exploit the
region’s resources to dominate the Middle East through armed conflict.”” On the
Western side, the most common misconception includes the belief that all Muslims are
the same, including extremists. This was obvious when the United States and the
European Union refused to negotiate with the newly elected Hamas leaders because the
Hamas party is largely perceived as a terrorist group in the West.’8 Meanwhile,
Palestinians perceive Americans to be anti-democratic in light of their refusal to accept
the result of free elections. Another all too common misperception about Islam is the
image of the typical Muslim woman wearing the veil, forced to stay home, and forbidden
to drive. Although some Muslim countries may have laws that oppress women, this

75 Kai Hafez, “The West and Islam in the Mass Media: Cornerstones for a New International Culture
of Communication in the 21* Century,” (Discussion Paper presented at the Center for European Integration
Studies, Bonn, Germany, 2000).

76 Robert Stone, “Race, Faith and Fear: General Press and Black Press Coverage of Arabs, Muslims
and the Stigma of Terrorism in the United States,” (Master’s thesis, May 2006), 44-45.

77 Dr. Mathieu Gudiere and Dr. Newton Howard, “The Clash of Perceptions,” Center for Advanced
Defense Studies, March 2006, 7.

78 pid.
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should not be seen as coming from Islam as a whole.” Many of these countries do not
rule by any kind of “Shari‘ah (Islamic law), as they introduce their own cultural

standpoints on the issue of gender equity.80

Whether in Palestine, Afghanistan or Irag, considering these misperceptions
requires integrating Muslim percepts and concepts in the contemporary principles of
democratic governance.8! For the source of deadlocks in the Muslim world are not so
much the very principles of liberty or democratic participation, but rather the lack of an
adaptation of these principles to the perception of local populations. Islam’s “shura™
(counsel) concept, for example, began in the times of Prophet Muhammad and is

perceived by Muslims as the equivalent to democratic counsel (elections).82

Today, one of the most influential misconceptions about Islam is the concept
about Jihad and the spreading of Islam by the sword, which has given roots to the rising
terrorism across the globe. Islam has always given respect and freedom of religion to all
faiths. Quranic misperceptions begin with reading and trying to understand verses in a
stand-alone position instead of the whole context and reason of revelation of a particular
verse on a particular occasion. Moreover, for any given verse in the Qur’an, one can find
thousands of different interpretations according to the mindset of the person applying it.
Whereas, the interpretation must be in accordance to the complete context of the revealed
verse and applied with logic and knowledge in contrast to the present day. Not knowing
the ““Asbab-ul-Nazool,” reason of revelation of a particular verse and applying it in a
correct form to a specific situation may alter the true picture of Islam, which is the case
today where verses about “Jihad™ are easily misinterpreted by extremists in order to

continue with their agenda.

As discussed earlier, one knows there are only “five pillars of Islam” and their
importance. Although not in the list of pillars of Islam, some religious authorities have

79 Huma Ahmad, “Top Ten Misconceptions About Islam,” at
http://www.jannah.org/articles/misc.html (accessed on October 22, 2010).

80 1bid.
81 Dr. Gudiere and Dr. Howard, “The Clash of Perceptions,” 8.
82 Dr. Gudiere and Dr. Howard, “The Clash of Perceptions,” 8.
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given an unofficial status to “Jihad” as virtually being the “sixth pillar.”83 This word
has become well known in English because of the contemporary political situation and
the focus of the media on violence.84 Hence, a bit more attention has to be paid to it than
would be warranted if one was simply looking at the role that Jihad plays in Islam
(discussed in the next section in detail).8> The Qur’anic usage of the term “Jihad” is far

broader than the political use of the term might imply.

The information society today is overburdened with massive, simultaneous data
circulating in several languages on the same critical subjects, in this case Islam and
terrorism. These data often contains strategic information and reflect perceptions
relevant on both the local and global levels.86 However, the vast amount of information
transferred hinders real-time evaluation of the data and evolution of the perceptions they
contain. Therefore, trivial information must be distinguished from essential information

for better decision making in winning the hearts and minds of the people.8”

F. CONCEPT OF JIHAD IN ISLAM

But if the enemy inclines towards peace, do thou (also) incline towards
peace, and trust in Allah: for He is One that heareth and knoweth
(all things).

The Qur'an, 8:61
Jihad should be practiced in Islam. The question is what kind of ““Jihad” should
Muslims practice? While Islam in general is misunderstood in the Western world,

perhaps no other Islamic term evokes such strong reactions as the word Jihad.88 The
definition of Jihad in Encyclopedia Britannica is unfortunately negative because it states

83 Reuven Firestone, An Introduction to Islam for Jews (Philadelphia, The Jewish Publication Society,
2008), 176.

84 sachiko Murata and William C. Chittck, The Vision of Islam (London: I. B. Tauris & Co Ltd,
2006), 20.

85 Ibid.
86 Dr. Gudiere and Dr. Howard, “The Clash of Perceptions,” 9.
87 Ibid.

88 |slamic Concept of Jihad, Holy War?
http://www.whyislam.org/Jihad/JihadFAQs/IslamicConceptoflihadHolyWar/tabid/115/Default.aspx
(accessed on October 17, 2010).
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Jihad as a “struggle” or “battle,” a religious duty imposed on Muslims to spread Islam by
waging war.89 The word Jihad is mistranslated as “Holy War”’; however, in Arabic the
equivalent of “Holy War” is “harb-u-mugadasah.””®0 This term is not found in any verse
of the Qur’an. Nothing in Islamic sources permits a Muslim to fight against nonMuslims
solely based on them being nonMuslims. The word Jihad comes from the root word
“juhd,” which means “to struggle” or “to strive.”91 At the individual level, Jihad
primarily refers to the inner struggle of being a person of virtue and submitting to God in
all aspects of life.92 According to Islamic scholars, the meaning of Jihad is also to exert
and spend energy, effort and strength to attain success and excellence as well as to
overcome obstacles and challenges that threaten peace and harmony needed in order to
glorify Allah’s religion—Islam.®3 The word “Jihad” from the language point of view
means “utmost striving to achieve a desired goal or to abstain from despicable acts.”
Jihad can also mean a particular effort to achieve goodness and avoid evil. In his article
Ustaz Haji Ali Haji mentions:

“Imam Raghib Al-Asfahani, an expert Islamic scholar on the Qur’anic

interpretation, in his dictionary of the Qur’an, Mu’jan Mufradat Alfadzh

Al-Qur’an, categorizes Jihad as mentioned in the Qur’an into three
meanings:

1) Struggle against a clear enemy,
2) Struggle against Satan, and

3) Struggle against Nafs (Oneself)” 94

89 Encyclopedia Britannica, “Islam,” http://www.britannica.com/EBchecked/topic/303857/jihad
(accessed on October 21, 2010).

90 Michael G. Knapp, “The Concept and Practice of Jihad in Islam,” Parameters (Spring 2003): 82—
94,

91 yoginder Sikand, “The Concept of Jihad in Islam,” Indian Muslims, (October 9, 2008),
http://indianmuslims.in/the-concept-of-jihad-in-islam/ (accessed on October 17, 2010).

92 1 Husayn, Islam: A Religion of Terror? (Birmingham: Markazi Jamiat Ahle Hadith, 2007).

93 Ustaz Haji Ali Haji Mohammad, “Understanding Jihad.”
http://www.rrg.sa/edisi/data/Understanding_jihad.pdf (accessed on October 18, 2010).

94 Ipig.
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There are many kinds of “Jihad,” and most have nothing to do with warfare. For
example, “Jihad of heart” denotes a struggle against one’s own sinful inclinations, while
“Jihad of the tongue” requires speaking on behalf of good and forbidding evil.9°
According to a Hadith of Prophet Muhammad, “The best Jihad is (speaking) a word of
justice to a tyrannical ruler.”96 Once, a man came to the Prophet Muhammad asking his
permission to take part in Jihad and the Prophet Muhammad asked him, “Are your
parents alive?” He replied in the affirmative. The Prophet Muhammad said to him, “Then

exert yourself in their service.”97

1. Types of Jihad

Jihad is divided into two types, i.e., the “lesser Jihad” and the “greater Jihad.”
Jihad on the battlefield is in reality the “lesser Jihad.” The Qur’an has decreed those
governments or those with the highest authority and not individuals can only declare
defensive wars. In history, defensive wars only took place after the Prophet Muhammad
had already established a government in Medina. In the Prophet Muhammad’s time,
defensive wars were only launched on disbelievers or hypocrites who openly showed
their animosity towards Muslims. Jihad against one’s lower self is a huge struggle for
every Muslim. The Prophet Muhammad was sent by Allah to be a “mercy for all the
worlds” and his mission was to perfect the human character. Hence, the “greater Jihad”

is to strive to better ourselves with virtuous deeds and to avoid evil ones.98

In Islam “rules of engagement” for Jihad in the battlefield are very clear. The
Qur’an cautions Muslims to observe these rules strictly: “Fight in the cause of Allah
those who fight you, but do not transgress limits; for Allah loveth not transgressors.”9 In
the same context, the Prophet Muhammad said, “Do not kill women or children or aged,

infirm person. Do not cut down fruit bearing trees. Do not destroy an inhabited

95 Reuven Firestone, Jihad: The Origin of Holy War in Islam (New York: Oxford University Press,
1999), 17.

96 Sunan Abudawud, Book 37, Hadith 4330.

97 sahih Al-Bukhari, Book 52, Hadith 248.

98 Ustaz Haji Ali Haji Mohammed, “Understanding Jihad,” 3.
99 Al Qur’an, Chapter 2, Verse 190.
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place...”200 Now, one can contemplate the fact that if Allah has given such rules for the
“lesser Jihad” then how specific would the rules for “greater Jihad” be?

2. Categories of Jihad

Imam Ibnul Qayyim has mentioned in his book Zad Al-Ma’ad that there are

thirteen kinds of Jihad, which are categorized into four categories.101

a. Jihad An-Nafs

This stage requires a Muslim to make efforts to educate and mold
himself/herself to become a person who is disciplined, well bred and able to serve and
contribute to self, family, community, nation and religion. Jihad against oneself is
divided into four steps:

1) Learn-Study Islam and all other knowledge linked to it.

2 Practice—After learning with conviction, the knowledge should be
applied.

3 Perform Missionary Work—The struggle to spread the knowledge
to the rest of the community.

4 Sincerity and Patience-Jihad in being patient with the difficulties
in performing missionary work and doing it sincerely only for the
sake of Allah.

b. Jihad Against Satan

This type of Jihad is of the following two levels/categories:

(1)  Jihad to reject the call of Satan who incites one to commit sins and
instills doubt in the faith.

(2)  Jihad to reject evil desires, temptations and lust.

100 Al Muwatta Hadith, Book 21, Hadith 21.3.10.
101 ystaz Haji Ali Haji Mohammed, “Understanding Jihad,” 5.

23



C. Jihad Against Oppressors, Evil-Doers

This type of Jihad is of the following three levels/categories:
1) Jihad with the hand, if one is not able;

(2)  Jihad with the tongue, if one is not able;

3) Jihad with the heart.

d. Jihad Against Disbelievers

Struggle to fight those who reject God and make clear enemies of

Muslims. It can be done via four ways:

3.

1) Fortification of the Heart (Spirit)-To fortify their faith from being
easily swayed by charm and charisma of disbelievers.

@) Virtue of Tongue-To engage in meaningful debates or dialogue
sessions to eradicate ignorance and address accusations.

3) Wealth-To stabilize the wealth and economy of Muslims so that
poverty cannot be used as a tool for disbelievers to manipulate
their faiths.

4) Pursuit of Knowledge-To gain knowledge as a lifelong effort to
upgrade the knowledge and technological capabilities of Muslims.

Jihad-The Misconceptions

There are a number of misconceptions about Jihad prevailing amongst Muslims as

well as nonMuslims. A few are mentioned below as described by Zamir Akhtar Khan:102

a.

The most common misconception regarding “Jihad” has been created by
Muslims themselves as many Muslim scholars have erroneously declared
“Jihad” synonymous with “Qital” (war) which has provided an
opportunity to radical Muslims as well as nonMuslims (West) to exploit
the sacred term of “Jihad” and associate it with violence only.

The point to ponder is that there is a basic principle of linguistics that no
two words of a language are the same. Further, “Jihad” and “Qital” are
two independent terms that are frequently being used in the Qur’an, and it
is wrong to consider both as synonymous to each other, as the Qur’an says
in Chapter 61 (As-Saff [The Ranks, Battle Array]): “Surely Allah loves
those who fight in His way in ranks as if they were a firm compact
wall.”103

102 zamir Akhtar Khan, “Concept of Jihad in Islam,” The Dialogue, Vol. 11, Number 2, 168-190.
103 Al-Qur’an, Chapter 61, Verses 4, for further details see Verse 11.
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C. Another misconception regarding “Jihad” has been developed with
reference to its position in ““Sharia” (Islamic Law). It has been declared
as “Farz-e-Kifayah” (nonobligatory duty) whereas it is “Farz-e-Ayn” (an
obligatory duty—as discussed earlier in this section of the chapter about
types and categories of Jihad). Actually, it is Qital, which is “Farz-e-
Kifayah.” When a Muslim government openly declares war and urges all
Muslims to join it then Qital becomes “Farz-e-Ayn” (similar to most
European countries where temporary military service after WW-11 was
obligatory for all citizens). Under normal circumstances, Qital is not
imperative duty (Farz-e-Ayn). During the rule of the Rightly Guided
Caliphs, volunteers were required to participate in a battle. After the
required number had reported to the battlefield, the rest were absolved of
this responsibility.

d. Considering “Jihad” and “Qital” as identical concepts resulted in
confusion and one of the basic terms of Islam was totally distorted and lost
its significance in the entire system of Islam. Misinterpretation of “Jihad”
ultimately blurred the most sacred duty towards Allah. The tyrant Muslim
rulers known as monarchs indulged in futile wars just to extort revenue or
expand their empires. These too were considered “Jihad Fe Sabilillah” (an
integral part of real faith and a pressing need for salvation in the life
hereafter). The Muslim monarchs had nothing to do with a just Islamic
system. They waged wars only for worldly gains. Consequently, the most
scared term “Jihad” was badly profound.

During the course of research, it becomes evident that there is a wide gap of
understanding about Islam as a whole between many Muslim countries. As different
sects of Islam historically had interpreted laws, beliefs and teachings to suit their
agendas, in the same way so-called religious scholars today from respective countries
continue to mold young and fresh minds with misconceptions about Islamic teachings in
general and Jihad in particular, causing the uproar of incumbent terrorism in the world.
As commented by Noman Benotman (leader of Libyan Islamic Fighting Group—or
LIFG) in an interview after issuing the Corrective Studies:

Muslims should theorize and understand Jihad (war and peace) based on

the contemporary phase. That is why | believe the departure point is

international relations studies, so we can utilize the knowledge

compilation developed by humanity to discuss how to regulate, control,
and establish laws and rules for war.104

104 Erank J. Cilluffo and F. Jordan Evert, “Reflections on Jihad: A Former Leader’s Perspective,”
Homeland Security Institute, (October 16, 2009).
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According to Youssef H. Aboul-Enein, there are clear verses that clarify the
Qur’anic versions of war and argue for a rational exchange of ideas, freedom of choice in
worship, leaving the judgment of others to Allah.195 However, the stereotype of some
Westerners is that the goal of Muslims is to convert the entire world through *“Jihad,”
which is actually far from the truth. Conversion to Islam by the sword is not a reasonable
expectation; instead, the acceptance of Islam should be the result of free will.106 As the
Qur’an says, “Invite (mankind, O Muhammad) to the way of your Lord with wisdom,

reason and clear intentions...”107

G. ISLAM IN THE CONTEMPORARY ERA

Islamic attitudes towards state and society has always been in the main religious
teachings of the Qur’an of monotheism *“tauhid™; Prophet Muhammad ““risalah” and life
after death *“akhirah”; and the related moral values and social principles of mercy
“rahmah,” justice ““adl,” fraternity ““ikhwah’ and community “ummah,” and have been
interpreted and applied variedly in history.198 Prophet Muhammad explained all the rules
“ahkam” or information that would be applicable to all kinds of life styles and scientific
and technical changes and circumstances, which would emerge until the end of the
world.109 The scholars who understand these teachings and pass on to other generations
are the *“*mujtahids.” Scholars who came later learned how these teachings could be
applied to new circumstances and wrote them in their books of “tafsir’” (exegesis of the
Qur’an) and “figh” (branch of Islamic knowledge teaching Islam’s tenets on

practices).110  Therefore, an argument in the scholarly world exists about people who

105 youssef H. Aboul-Enein and Sherifa Zuhur, “Islamic Rulings on Warfare,” US Army War College
Strategic Studies Institute, (October 2004).

106 Mahmud Shaltut, “The Koran and Fighting,” as translated by Rudolph Peters from al-Qur’an wa-
al-gital, Cairo: Matbaat al-Nasr and Maktab Ittihad al-Sharq, 1948; and Cairo: Dar al-Kitab al-"Arabi,
1951, in Rudolph Peters, Jihad in Classical and Modern Islam, Princeton: Markus Weiner, 1996, 69, 70,
79.

107 Al-Qur’an, Chapter 16, Verses 125.

108 Imtiyaz Yusuf, “Faces of Islam in Southern Thailand,” Working Paper East-West Center,
Washington, (March 2007), 2.

109 Muhammad Hadimi, Ethics of Islam (Istanbul, Wagf Ikhlas Publications, 2001), 45.
110 ypid.
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propose the necessity of modifying the religion by adding new things are enemies of
Islam.111 However, it is quite possible that sometimes the Qur’an and Hadith will not
offer solutions to the evolving complex problems of society with the passage of time. In
such cases, Muslim leaders and scholars have the option of “ijtihad” (independent
thinking) to resolve the emerging problems of societies, but within the parameters of
Islamic values regarding equality, justice, compassion, honesty, sincerity, integrity, truth,
transparency, accountability, impartiality, chastity and modesty as enjoined in the

Qur’an.112

Following the teachings of Islam is like a balancing act about how Muslims
themselves understand their religion in contemporary as well as historical times. As Carl
W. Ernst focuses on two critical issues; first, the erroneous Western tendency of
assuming that fundamentalists are the “true” representatives of Islam, and, second, the
importance of recognizing the part colonialism has played in shaping contemporary
developments in the Muslim world.113 He also gives his view of how Islam might be
reimagined in the twenty-first century to create a dialogue between Muslims and
nonMuslims and disempower those on both sides who wish to promote the idea of a clash
of civilizations.114 Past solutions are implemented to address contemporary problems

with the consensus of people of the same faith, based on the authority of tradition.115

Islam as a total way of life is also a culture that has developed over the centuries
as an elaborate system of laws and customs by which Muslims are expected to abide.116
Besides the religious laws, legislation includes all areas of political, social, economic and

personal life down to the minutest detail. These laws are seen by most as divinely

111 Muhammad Hadimi, Ethics of Islam (Istanbul, Wagf Ikhlas Publications, 2001), 45.

112 shah Manzoor Alam, “Challenges to Islam in the Contemporary Period,” (Edinburgh), at
http://www.ummulkitab.com/images/ctip.pdf (accessed on October 22, 2010).
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114 Bennison, review of Following Muhammad: Rethinking Islam in the Contemporary World, 155-
156.

115 sherko Kirmanj, “The Relationship between Traditional and Contemporary Islamist Political
Thought,” Middle East Review of International Affairs, Vol. 12, No. 1 (March 2008), 70.

116 'yvonne Yazbeck Haddad, “Muslims in Canada: A Preliminary Study,” in Religion and Ethnicity,
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revealed; therefore, they remain valid for all Muslims at all times in all places.11’
Presently, Islam is transiting through a vital period in history where its application in

today’s world is challenged every day.118

Inspired by Quranic vision Muslim scientists made phenomenal contributions to
the advancement of knowledge in mainly science and technology from the ninth to the
thirteenth century.119 Muslim scientists established hospitals, astronomical observatories
and scientific laboratories, and introduced new technologies such as paper, gunpowder,
and glass production.120  They also made discoveries in the fields of optics, blood
circulation and human embryology, and furthermore, transferred these technologies,
institutions, and scientific discoveries to the West and laid the foundation for the

scientific and technological revolution in Western Europe.121

The scientific research by Islamic scholars had an opposing effect with the
destruction of an astronomical observatory (established by astronomer Tagi al-Din) in
Istanbul by Muslim extremists in the early sixteenth century.l22 Islamic scientific
research during Muslim empires of that period was severely affected by these violent
extremist activities; hence, further research and development by Islamic scientists could
not be progressed.123 Therefore, educational institutions as well as “madrasas” in the
Muslim world, which were the centers of scientific research, started losing their status
and credibility. This may be considered the turning point where progress of Islamic
realm started to preclude and shut the door on “ijtihad,” which was the means to the

continuation of progressive Islamic character.124 It is through the institution of “ijtihad”

117 Haddad, “Muslims in Canada,” 76
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119 Manzoor Alam, War on Terrorism or American Strategy for Global Dominance: Islamic
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that attainment of aims of Islam is not only possible but is also actualized.125

“Madrasas” however continued, exclusively as institutes for religious education.126

Islamic teachings were and are not only about religious education; instead, they
also deal with complete code of conduct of every individual for the prosperity and
development of a better society governed by the best people.127 It is a historical fact that
Islam is compatible with democracy. The real question is not whether Islam is
compatible with democracy, but what kind of democracy will serve better for prosperity
and welfare of the people?128 John L. Esposito argues that “Islamic movements have
internalized the democratic discourse through the concepts of “shura’ the consultation,
“ijma” the consensus and ““ijtihad™ independent interpretive judgment.”129 Today, in the
West this is commonly known as democracy and has been a feature of the Quranic
injunctions and prophetic traditions “Hadith’ since the Qur’an and Prophet Muhammad
do not stipulate any specific form of government or political system.130 However, norms
of good governance outlined in Islam are applicable to all forms of government starting
from monarchical, “Khilafat,” dictatorship or democracy.131 This clearly demonstrates

the universality of Islamic values and today can be seen in Malaysia and Turkey.

The supremacy of colonial powers over Muslim countries after the demise of the

Ottoman Empire in the First World War (1914-18) is also a contributing factor to why

125 pr. Muhammad Tahir-ul-Qadri, ljtihad: Meanings, Application and Scope (Lahore, Minhaj-ul-
Quran Publications, 2007), 21-22.
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Muslims have fallen back today.132 After gaining independence, in the post-colonial era
(1945 onward), Muslims countries continued with the dichotomy of religious and secular
institutions, and until to date could not bring into alignment the revealed and coherent
sources of knowledge, eventually losing their uniqueness and originality.
Instead, they resorted to follow the West and became dependent on the borrowed
knowledge. These effects were snowballed when ruling elites in most Muslim countries

failed to invest sufficiently in the advancements of science and technology.

Today, the world seems to see some of the Muslim countries, especially the
Middle East, with enormous oil wealth but not utilizing it to the benefit of human capital
by investing in or promoting science and technology. Moreover, the notion of being oil-
producing countries has indulged these countries in luxuries including imported goods.
They also invest in developing pleasure resorts, high-rise luxury hotels, and appear to be
more interested in breeding horses for races than in establishing research institutes in
science and technology.133 They are thus pursuing an investment policy exactly opposite
to what Arab rulers and nobles did from the ninth century to the thirteenth century. Due
to such acts of Muslims today, Mumtaz Kazi describes the future challenges faced by

Islam and Muslim countries:

In redefining the priorities for the future, Muslim intellectuals have great
responsibility because it is only through the power and potential of
knowledge, wisdom and skill and by no other method or means that they
would be able to regain the right for Muslim community to live as a self-
reliant, equal and truly sovereign people, masters of their resources and
destiny.134

132 william J. Bernstein, The Birth of Plenty: How the Prosperity of the Modern World was Created
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I11. DEFINING TERRORISM

Terrorism is the war of the poor and war is the terrorism of the rich.
Sir Peter Ustinov (1921-2004)
A. FOCUSING ON THE TERM AND ACT OF “TERRORISM”

In the previous chapter, an endeavor was made to explain in detail an
understanding of the religion of Islam. In this chapter, however, the author will examine
one of the most written and spoken about terms in every facet of life today—*terrorism.”
The word terrorism, placed alphabetically towards the end of a dictionary, has jumped
today to the first sentence of every article, newspaper, thesis and speech. Terrorism as a
term and act both never was so dynamic and significant as it is today due to its impact,
which is so great that it has changed the history and geography of the world at the same
time. Ripples of its effect have even reached international relations, politics, world
policies and the domestically controlled environment of many countries including

security issues across the globe.

The term terrorism has given new meaning to illegal acts and trickled the minds
of criminals in a way that they come up with new strategies and tactics with every
passing day. Acts of terrorism are so compatible that they attach or combine with
personal grievances, national rage, daily life, ever-advancing technology and even
religion. As put by Glenn Greenwald:

Terrorism is simultaneously the single most meaningless and most

manipulated word in the American political lexicon. The term now has

virtually nothing to do with the act itself and everything to do with the
identity of the actor, especially his or her religious identity.135

1. Evolution of the Term “Terrorism”

Terrorism as a phenomenon has existed since centuries. In the first century A.D.,

the Roman province of Judaea was plagued by the hit-and-run terrorism of the Zealots

135 Glenn Greenwald, Terrorism: The Most Meaningless and Manipulated Word,
http://www.salon.com/news/opinion/glenn_greenwald/2010/02/19/terrorism (accessed November 4, 2010).
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who had nationalistic and religious elements in their activities.13¢ The modern day term
“terrorism” comes from the French word “terrorisme” in the eighteenth century based on
the Latin word language verbs “terrere” (to frighten) and “deterrene” (to frighten
from).137 It dates to 1795 and originally used to describe the actions of Jacobins in their
rule of post-revolutionary France, the so-called “reign of terror.”138 Systematic terrorism
began in the second half of the nineteenth century and there were several quite distinct
categories of it from the very beginning.139 The term “terrorism” was apparently used for
the first time in an international penal instrument at the Third (Brussels) International
Conference for the Unification of Penal Law held on June 26-30, 1930, a reflection of an

increase in terrorist activity following World War 1.140

It was not until 1934, following the assassination of French statesmen Jean-Louis
Barthou and King Alexander of Yugoslavia, that terrorism entered the international
agenda.141l This event persuaded the League of Nations, comprised of twenty-four states,
in 1937 to adopt the first convention on terrorism—the Convention for the Prevention
and Punishment of Terrorism (CPPT).142 During World War I, terrorism was more
often deployed in a supporting role for certain resistance movements.143 A few decades
later, terrorism incidents, methods and intensity grew with the passage of time, and a
number of incidents marked their position in the history of terrorism. In 1968, Latin

American insurgents launched their so-called urban guerilla strategy. The kidnapping
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and killing of eleven Olympic competitors at Munich in 1972 resulted in a more narrowly
focused approach towards terrorism by the United States.144 In 1983, suicide bombings
in Beirut became the cause of a significant development in international terrorism at the
time. In 1991, there was the assassination of Indian Prime Minister Rajiv Gandhi by a
suicide bomber, and the first attack on the World Trade Center occurred in 1993. In the
year 2000, there was a suicide attack against the United State Navy destroyer USS Cole.
The World Trade Center attack in 2001 that brought down both the towers is considered
as the final evolutionary stage of classical terrorism.145 In 2002 and 2005, there were the
Bali bombings and over a thousand terrorist incidents in Pakistan alone since 2001 speaks
for the evolution of terrorism.146 The last two decades of the twentieth century and the
beginning years of a new century reveal more than ever the difficulty of trying to define

terrorism.147

2. Defining Terrorism

Unfortunately, defining “modern” terrorism is not quite as easy as demarcating its
origins. No definition of terrorism can possibly cover all the varieties of terrorism that
have appeared throughout history.148 Therefore, the search for an adequate definition of
terrorism is still on. The technical difficulty plaguing the actual definition of this concept
is because most terrorists’ activities are often times cloaked in religious or political
facade.14® Moreover, to compound the confusion further, some guerillas and freedom
fighters are called terrorists, if they deliberately and specifically select civilians as targets
of violence in pursuit of their religious and political intentions.150 The standard
dictionary definition for terrorism is the use of force or violence to accomplish political

motives of change, often against an authority, or the state of fear from the use of
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terrorism. However, the definition takes its toll on the fact that it is widely used by
terrorists groups, media, politicians, military and law enforcement agencies, and

everybody considers the definition according to their environment and perspective.

The difficulty of providing a precise definition is greatly compounded by the fact
that the word is politically and emotionally charged.1®1 There is a considerable debate
among scholars over how terrorism is to be defined and distinguished from other forms of
violence, such as armed robbery or nation-state warfare.12 A number of different
definitions exist in different countries and departments and their respective
counterterrorism policies are shaped based on these definitions. Even inside the U.S.
government, different departments and agencies use different definitions reflecting

different professional perspectives on the subject.153

Terrorism expert Walter Laqueur has counted over 100 definitions and concludes
that the *“only general characteristic generally agreed upon is that terrorism involves
violence and the threat of violence;”154 for the purposes of this thesis, it is relevant to
highlight a few of them. The current U.S. national security strategy defines terrorism as
simply “premeditated, politically motivated violence against innocents.”155 The Defense
Department officially defines terrorism as the “calculated use of unlawful violence to
inculcate fear; intended to coerce or intimidate governments or societies in pursuit of

goals that are generally political, religious, or ideological.”156

151 jackson Nyamuya Maogoto and Gwynn MacCarrick, “Typology of Conflict: Terrorism and the
Ambiguation of the Laws of War,” https://lawlib.wlu.edu/works/72-1.pdf (accessed on November 6, 2010).

152 Egward Elgar, Terrorism, Protest, and Power, ed. Martin Warner and Roger Crisp (Alder